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1. Introduction
In the 20th chapter of the Gospel according to John, the resurrected Jesus appears to Mary Magdalene and tells her in this way: „Do not hold on to me, because I have not yet ascended to the Father. But go to my brothers and tell them that »I am ascending to him who is my Father and your Father, my God and your God«” (1st quotation; Jn 20,17-18). Thus, Jesus urged Mary not to cling to him, but rather to go to his disciples and to tell them about his resurrection.

This passage has been known for a long time as “crux interpretandi”, because not only the famous phrase “Do not hold on to me” („Noli me tangere”), but also Jesus’ next words “I have not yet ascended to the Father” causes difficulties in interpretation.
It will be the most important problem that the verb “to ascend” reminds us of the crucifixion of Jesus, but in this place Jesus has already resurrected. It is generally said that in the Gospel according to John the crucifixion of Jesus is equivalent to his glorification. According to Kocsis Imre, “it is important to emphasize that John the evangelist regards the death by crucifixion not only as the requirement for the glorification revealed in the resurrection, but also the integral part of the glorification. In the view of John, the crucifixion, together with the resurrection, makes up the exaltation and glorification of Jesus” (Bevezetés az Újszövetség kortörténetébe és irodalmába, p.302).
On the other hand, in the Gospel according to John we cannot find the particular description of ascension of Jesus as in the last part of the Gospel according to Luke. Therefore, the above-mentioned passage brings about difficulties in the interpretation on the relation between the crucifixion, resurrection and ascension of Jesus.

In this paper I would like to take account of the biblical and liturgical thought of the church in the byzantine rite in reference to the Gospel according to John. In the byzantine church such a tradition lives even in these days, that the gospel lections are carried out according to the order which traces back to 8th or 9th century. And their liturgical texts, “liturgy of St. John Chrysostom” or “liturgy of St. Basil the Great”, may sufficiently go back to the early medieval period. With regard to such a tradition, we can say that this church reflects faithfully the habit and thought of ancient Christian community.
2. Chap. 20 of the Gospel of John
First of all, I would like to investigate the description about the resurrection of Jesus according to the Gospel of John. In the first part of chap.20 of this Gospel, we read about the discovery of the empty tomb of Jesus thus: „Early on Sunday morning, while it was still dark, Mary Magdalene went to the tomb and saw that the stone had been taken away from the entrance. She went running to Simon Peter and the other disciple, whom Jesus loved, and told them, „They have taken the Lord from the tomb, and we don’t know where they have put him!” Then Peter and the other disciple went to the tomb. The two of them were running, but the other disciple ran faster than Peter and reached the tomb first. He bent over and saw the linen cloths, but he did not go in. Behind him came Simon Peter, and he went straight into the tomb. He saw the linen cloths lying there and the cloth which had been around Jesus’ head. It was not lying with the linen cloths but was rolled up by itself. Then the other disciple, who had reached the tomb first, also went in; he saw and believed. They still did not understand the scripture which said that he must rise from death. Then the disciples went back home.” (2nd quotation; Jn 20,1-10). Thus we can interpret that in this passage Peter’s disbelief is related in contrast with the belief of the other disciple.

In this Gospel after the above-mentioned 1st quotation follows the passage, in which the appearance of Jesus to his disciples is related thus: „It was late that Sunday evening, and the disciples were gathered together behind locked doors, because they were afraid of the Jewish authorities. Then Jesus came and stood among them. “Peace be with you,” he said. After saying this, he showed them his hands and his side. The disciples were filled with joy at seeing the Lord. Jesus said to them again, “Peace be with you. As the Father sent me, so I send you.” Then he breathed on them and said, “Receive the Holy Spirit. If you forgive people’s sins, they are forgiven; if you do not forgive them, they are not forgiven” (3rd quotation; Jn 20,19-23).
Here we would like to pay an attention to the fact that the disciples were 1) gathered together, 2) the doors were locked because they were afraid of the Jewish authorities, 3) they were filled with joy at seeing Jesus. Thus, we could say that at this moment the disciples made a “Christian community”.
3. Special qualities of the habit in Biblical reading of the church of byzantine rite
By the way, from chap. 5 to chap. 10 of the Gospel according to John six feasts of the Jews are related: three Passovers: 2,13, 6,4, 11,55, the feast of the Dedication: 10,22, the feast of Shelters: 7,2 and unnamed feast: 5,1.

According to a new research by a Japanese Dominican Prof. Miyamoto, this Gospel can be divided into symbolic “8 weeks” on the basis of these 6 feasts of the Jews: the first week begins at 1,1 and ends at 2,12. The second week begins at 2,13, while the third week at chap.5. The fourth week corresponds with chap.6, and the fifth week fills the period, which is related from chap.7 to 10,21. The sixth week begins at 10,22 and ends at 11,54. The seventh week, the week of Jesus’ passion, begins at 11,55 and extends into 19,42. In the end the eighth week, the week of Jesus’ resurrection, fills the chap. 20. Thus, it may be said that the feasts of the Jews are renovated totally by the resurrection of Jesus himself. According to such an interpretation, these weeks makes a frame of this Gospel. We can name such an interpretation, in a manner, “theory of eight weeks”.
In the church of byzantine rite, the gospel selections are arranged in such a way that the Four Gospels will be read entirely in the course of the year: John, the period from Easter to Pentecost; Matthew, from Pentecost to the Exaltation of the Cross; Luke, from then until the beginning of the Lent; Mark, throughout the Lent.
Thus, in the tradition of the byzantine sequence of the biblical lections, passages from the Gospel according to John are read almost for 50 days from Easter to Pentecost. In fact, from the viewpoint of the modern research it is said that the Gospel of John is such a Gospel as describes about “Jesus after his resurrection”. Therefore, we could even say that the theological viewpoint of the byzantine church has already got an insight into the special quality of the Gospel according to John.

In the table below we would like to indicate, in what kind of order we read the Gospel according to John in the liturgy of byzantine rite. The numbers indicate the pericope’s one of the Gospel of John in the lection of byzantine rite. In parentheses are indicated the passages read in the Matins or Vespers. In square brackets are indicated where each of the above-mentioned eight weeks begins. 
Easter Week: [1, (65): 2, -, 4, 8, [7, 11

  1:Jn 1,1-17; 65:Jn 20,19-25; 2:Jn 1,18-28; (-:Lk 24,12-35); 4:Jn 1,35-51; 8:Jn 3,1-15;
 7:Jn 2,12-22; 11:Jn 3,22-33

Second Week after Easter: 65: 6, 10, [15, 16, 17, [19

  65:Jn 20,19-25; 6:Jn 2,1-11; 10:Jn 3,16-21; 15:Jn 5,17-24; 16:Jn 5,24-30 17:Jn 5,30-6,2;
 19:Jn 6,14-27

Third Week after Easter: -: 13, 20, 21, 22, 23, 52

  (-:Mk 15,42-16,8); 13:Jn 4,46b-54; 20:Jn 6,27-33; 21:Jn 6,35-39; 22:Jn 6,40-44; 23:Jn 6,48-54;
 52:Jn 15,17-16,2

Fourth Week after Easter: 14: 24, [25, 26, 29, 30, 31

  14:Jn 5,1-15; 24:Jn 6,56-69; 25:Jn 7,1-13; 26:Jn 7,14-30; 29:Jn 8,12-20; 30:Jn 8,21-30;
 31:Jn 8,31-42a

Fifth Week after Easter: [(63), 12: 32, 33, 18, 35a, [37, 38

  63:Jn 20,1-10; 12:Jn 4,5-42; 32:Jn 8,42-51; 33:Jn 8,51-59; 18:Jn 6,5-14; 35a:9,39-10,9;
 37:10,17-28a; 38:Jn 10,27-38

Sixth Week after Easter: (64), 34: 40, [42a, 43, -Ascension-, 47, 48a

  64:Jn 20,11-18; 34:Jn 9,1-38; 40:Jn 11,47-54; 42a:Jn 12,19-36a; 43:Jn 12,36-47;
 (-Ascension-:Lk 24,36-53); 47:Jn 14,1-11a; 48a:Jn 14,10-21

Seventh Week after Easter: (66), 56: 49, 53, 54, 55, 57, 67+16

  66:Jn 21,1-14; 56:Jn 17,1-13; 49:Jn 14,27b-15,7; 53:Jn 16,2-13a 54:16,15-23; 55:16,23-33a;
 57:Jn 17,18-26; 67:Jn 21,15-25; 16:Jn 5,24-30

Pentecost: (65), 27:

  65:Jn 20,19-23; 27:Jn 7,37-52;8,12
Thus, in the church of byzantine rite, in the period of 40 days from Easter to Ascension, the lections of the Gospel are selected from The Gospel according to John, from its beginning to chap. 12. These days mean the period in which resurrected Jesus appeared to his disciples on earth. And in the period of 10 days from Ascension to Pentecost the lections are selected from Jesus’ farewell speech of chap. 14 to chap. 17 of that Gospel. Therefore in the liturgical calendar, although the day of Ascension of Thursday does not agree with the day of Jesus’ crucifixion of Friday, the lections are selected in the days before and after the Ascension from Jesus’ farewell speeches, which Jesus made on Holy Thursday. In fact, in the church of the byzantine rite, Thursday of Ascension is called “Thursday of sacrifice” too.
4. Historical background
By the way, comparing the above-mentioned “theory of eight weeks” with this series of lections, we can observe that from 1., 7., 14., 18., 25., 37., 41., and 63. pericope begins the eight weeks respectively. 

Here we would like to pay attention to the structure of The Gospel according to John. According to Benyik György, the formation of the Gospel of John can be assumed between 100 and 120 (Az Újszövetségi Szentírás keletkezés- és kutatástörténete, Szeged 2004, p.568), while the Gospel of Luke was written probably between 70 and 90 (cf. p.288). And about the Acts of the Apostles, which the same Luke wrote, the date of formation can be surmised between 75 and 90 (cf. p.317). In fact, in the beginning of Acts of the Apostles (ApCs 1,3) we are told that „for forty days after his death he appeared to them many times in ways that proved beyond doubt that he was alive.” On the other hand, Jews celebrate the Pentecost, which took its root in the feast of harvest, on the 50th day after the Passover.

Among the eastern fathers of the church Eusebius said that “John, last of all, conscious that the outward facts had been set forth in the Gospels, was urged on by his disciples, and, divinely moved by the Spirit, composed a spiritual Gospel.” (HE 6,14,7)

Therefore, if the author of the Gospel according to John has already known the Gospel of Luke and the Acts of the Apostles, then we might also say that this author wrote that Gospel, fitting into the 50 days after the Easter, in order that it might reflect well the resurrected Jesus, alive in the Johannine community.
5. Significance of Christ’s sacrifice on the cross in the light of byzantine liturgy

  We would like to cite the text of the anaphora of John Chrysostom’s Liturgy, because we can consider that in this text the ancient thought on Jesus’ self-sacrifice is sufficiently reflected.

a. the Institution

The Lord took bread into his holy, all-pure, and blameless hands, and when he had given thanks and blessed it, sanctified and broken it, he gave it to his holy disciples and apostles, saying:

Take, eat, this is my body which is broken for you for the remission of sins.

(Amen)

In like manner, the chalice, after he had supped, saying:

Drink of this, all of you; this is my blood of the new testament which is shed for zou and for many for the remission of sins.

(Amen)

b. Anamnesis

As the people sing the “Amen” after the words of Christ over the wine, the priest says in a low voice:
Remembering therefore this salutary command and all that was done for us: the cross, the sepulcher, the resurrection on the third day, the ascent into heaven, the sitting at the right hand (of the Father), the second and glorious coming…

With his forearms crossed, the priest takes the diskos in his right hand and the chalice in his left; then, elevating the vessels slightly, he makes the sign of the cross with them over the altar, singing in a loud, solemn tone of voice:

Offering you your own from what is your own, on account of all and through all.

The priest and the deacon then make a profound bow before the sacred species as the following is sung:

We praise you, we bless you, we thank you, Lord, and we pray to you, our God.

c. the Epiclesis

Moreover, we offer you this bloodless sacrifice of the Word, and we pray and beseech and entreat you: send down your Holy Spirit upon us and upon these gifts set forth here.

The deacon puts down the ripidion or the veil and approaches the priest. Both make three small vows before the holy table. Then the deacon, bowing his head and pointing with his orarion to the holy bread, says in a low voice:

Sir, bless the holy bread.

The priest blesses the holy bread while he says:

And make this bread the precious body of your Christ.

(Amen)

Again pointing his orarion to the chalice, the deacon says:

Sir, bless the holy chalice.

The priest blesses it and says:

And that which is in this chalice, the precious blood of your Christ.

(Amen)

Pointing again with his orarion to both the bread and the wine, the deacon says:

Sir, bless both of them.

Blessing both the bread and the wine, the priest says:

Having changed them by your Holy Spirit.

(Amen, Amen, Amen)

The deacon bows toward the priest and returns to his place. He takes the ripidion and fans the holy elements. Meanwhile, the priest continues his prayer in a low voice:

So that for those who partake of them they may serve for a cleansing of the soul, the remission of sins, the fellowship of the Holy Spirit, the fulfillment of the heavenly Kingdom, for confidence in you and not for judgment or damnation.
In the first place, it seems to us on the one hand that the Institution words commemorate the Last Supper of the Lord, on the other hand that the Epiclesis, which is said after the Institution words, will be the commemoration of descent of the Holy Spirit on the disciples. Thus it turns our attention to the fact that this Epiclesis is a supplication for the Holy Spirit to descend on the Community. 

When the Institution words are based on that of the Lord at the Last Supper, and the Epiclesis symbolizes the descent of the Holy Spirit, it follows that between these two parts should be the death and resurrection of Jesus. In the text of the anaphora, while the death of Jesus is located in its center, before and after that part, the sanctified pan and wine remain the same. The same dedicated substance changes into the matter, on which the Holy Spirit descends. This process signifies the equivalence of the Christian community with the body of Christ.
On the other hand, the author of the Gospel according to John testifies that on the crucified Jesus particular “sign” appeared thus: „one of the soldiers, however, plunged his spear into Jesus’ side, and at once blood and water poured out” (Jn 19,34). Before this moment Jesus “was already dead” (Jn 19,33). Fathers of the church traditionally have explained this phenomenon that this sign signified the pouring out of the Holy Spirit, to be more precisely, of the Spirit of resurrection.
The process of these incidents is represented in such a manner in the liturgy of byzantine rite that the priest with his forearms crossed, takes the diskos in his right hand and the chalice in his left, elevating the vessels slightly, makes the sign of the cross with them over the altar. Thus the Christian community, which is identical with the living Christ, is dedicated symbolically with crossed forearms in the form of the uplifted Christ’s body and blood. On the basis of such a byzantine interpretation, we can think that the church of Christ, namely his body (Ef 4,12), crucified on the cross, is pouring out the blood and water of Christ for the life of the world without a break. Thus, we can determine the essence of the Christian church on the grounds of byzantine liturgy, to be witness of the living body of Christ on the cross.
6. Investigation about the glory of the Father in the Gospel of John
  By the way, priest says in the above-mentioned text of anamnesis thus: “Remembering therefore this salutary command and all that was done for us: the cross, the sepulcher, the resurrection on the third day, the ascent into heaven, the sitting at the right hand (of the Father), the second and glorious coming…”. In fact, Jesus died without doubt on the cross, and after that, we can say, he resurrected in pouring his own blood and water. On the other hand, we can regard his body as Christian community. Therefore his ascension should be fulfilled on the cross. Thus, in the Gospel according to John, we can say that the crucifixion of Jesus, his glorification and his ascension are identical with each other.
We would like to investigate now what is the meaning of “the glorification of the Father” in the Gospel of John. First of all, according to Kocsis Imret, „Jesus’ Passion, death and resurrection are none other than the return to the Father, who glorifies him with that glory he had with the Father himself” (Jn 17,5). (Bevezetés az Újszövetség kortörténetébe és irodalmába, Budapest 2010, p.301) The original greek text reads thus: „Father, I have shown your glory on earth; I have finished the work you gave me to do. Father! Give me glory in your presence now, the same glory I had with you before the world was made” (Jn 17,4-5). This passage, which belongs to the 56th part of the Gospel of John in lection, is read in the liturgy on Sunday after the Ascension and before Pentecost, in the Seventh Week after Easter. On the day before on the other hand, on Saturday in the Sixth Week after Easter, passage from Jesus’ farewell speech is read thus: „Believe me when I say that I am in the Father and the Father is in me” (Jn 14,11a).
Once again according to Kocsis Imre, “cross is the summit of revelation, that is to say, the identity of Jesus is revealed in the cross, thus: »When you lift up the Son of Man, you will know that “I Am Who I Am«” (Jn 8,28). At the same time, the glorification of Jesus also makes the glorification of the Father evident: »now the Son of Man’s glory is revealed; now God’s glory is revealed through him«” (Jn 13,31) (vö. 302.o.). As mentioned above, in the Gospel according to John we can identify his crucifixion with his uplifting, with his Ascension.

On the other hand on the Sunday of Easter, the beginning passage of the Gospel according to John is read: „some did receive him and believed in him; so he gave them the right to become God’s children. They did not become God’s children by natural means, that is, by being born as the children of a human father; God himself was their Father. The Word became a human being and, full of grace and truth, lived among us. We saw his glory, the glory which he received as the Father’s only Son” (Jn 1,12-14).Then on the Monday of Easter thus: “no one has ever seen God. The only Son, who is the same as God and is at the Father’s side, he has made him known” (Jn 1,18).

Thus, the glorification of Jesus is none other than that of the Father, because Jesus, the only Son of the Father, is close to the Father’s heart. Before the Ascension of Jesus, on Tuesday in the Sixth Week after Easter a passage from “Jesus and the Greeks” is read: “voice spoke from heaven, »I have brought glory to it, and I will do so again«” (Jn 12,28), while Jesus said, “When I am lifted up from the earth, I will draw everyone to me” (Jn 12,32). On the next day, Wednesday in the same week, passages from the part of ”the unbelief of the People” and “Judgment by Jesus’ Words” are read thus: „Izaiah said this because he saw Jesus’ glory and spoke about him” (Jn 12,41) and „Whoever sees me sees also him who sent me” (Jn 12,45).
  On the other hand, after the Ascension of Jesus, on Saturday in that week, a passage from the farewell speech of Jesus is read: ”I will ask the Father, and he will give you another Helper, who will stay with you forever. He is the Spirit, who reveals the truth about God. The world cannot receive him, because it cannot see him or know him. But you know him, because he remains with you and is in you” (Jn 14,16-17). 
7. Reconsideration on the chap. 20 of the Gospel of John
 In the above-mentioned anaphora of the byzantine rite liturgy, it is illuminated that the Christian community and the body of Christ is identical. Now we would like to reflect on the chap.20 of The Gospel according to John. We read there that Jesus said thus: “I am ascending to him who is my Father and your Father, my God and your God” (Jn 20,17). We can interpret that in this passage Jesus make himself be identical with the community of his disciples, with nomination of “Father” to the God.
Next the text thus reads: ”Mary Magdalene went and told the disciples that she had seen the Lord and related to them what he had told her” (Jn 20,18). Then follows the above-mentioned 3rd quotation (Jn 20,19-23). Therefore, although we do not know what a kind of answer the disciples gave to the account of Mary Magdalene about the resurrection of Jesus, it is sure at least that on Sunday evening the disciples formed a new Christian community, or more precisely, a new body of Christ. Under these circumstances, Jesus breathed on them and sent them the Holy Spirit. However, before that situation, as the 2nd quotation indicates, Peter has not believed yet in the resurrection of Jesus.
When we made a comparison between the passage mentioned in the 3rd quotation and the body of Christ crucified on the cross, some points attracted our notice: 1) Just as the body of Christ is an unity, so his disciples gathered together. 2) Just as the Jews opposed Jesus, so his disciples closed their mind for fear of the Jews. 3) Just as Jesus looked only for the glorification of Jesus, so only the apparition of resurrected Jesus made his disciples filled with joy.
So in my opinion, the meaning of the words of Jesus, “I have not yet ascended to the Father” will be as follows: 1) The death of Jesus on the cross revealed glory of the Father, because after his death on the cross followed the pouring out of his blood and water, which was a certain sign of his resurrection. 2) Therefore, the disciples of Jesus should remain in the body of Jesus, as they learned from Jesus’ farewell speech (e.g. Jn 15,4). 3) This means that they should form the community of Christ alive on the cross, but when the resurrected Jesus appeared to Mary Magdalene, faith of the disciples in Jesus’ resurrection had not yet been definite.
8. Conclusion

It is because the disciples’ faith in resurrection was not yet perfect that Jesus responded to Mary Magdalene, »I have not yet ascended to the Father«. The elevation of Jesus to the Father means that the disciples of Christ construct Christian community, which is identical with Jesus alive on the cross. When they form such a community, at that moment, “streams of life-giving water will pour out from his side” (Jn 7,38), just as blood and water poured out from the side of Jesus. The Holy Spirit does not descend, but a community, among which the Holy Spirit remains, comes into being on this world, when true faith in resurrection becomes definite in that community.
On the basis of such an interpretation we might say that the meaning of words of Jesus to Mary Magdalene “Noli me tangere” is clear. We should bring into existence the resurrected Jesus, not by Jesus himself, but by establishment of the community of living Christ.
